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Introduction

Dignaga’s last work, the Pramanasamuccaya, was composed shortly before 540 CE as a
concise summary of his many epistemological, logical, dialectical, and polemical treatises, of
which almost all are lost. It is composed in verses to which are added short explanations in
prose (Vrtti) that mainly serve to provide the polemical or argumentative context.' This work
founded a fascinatingly rich and influential tradition of Buddhist epistemology and logic. The
text has not yet been found in its original Sanskrit form. Hope, however, remains that it is still
extant among the Sanskrit manuscripts in Tibet, the access to which slowly becoming more

2
open.

Because of its importance for the Indian history of ideas in general, as evident from the
numerous references and citations in late classical Indian philosophical literature, scholars

tried to fill this deplorable gap very early on, not only by collecting the available fragments of

' It is my opinion that this explanatory part in prose should not be considered an independent work, but this is
not the place to present my reasons for this assumption in any detail. The traditional and the scholarly separation
of the stanzas of the Pramanasamuccaya and its prose parts as a Vrtti on these, however, is still useful for
bibliographical reasons and references, and I therefore follow this usage, but think that this distinction should not
be understood as hypostatizing two originally separate works.

? Cf. STEINKELLNER 2004. To my present knowledge the text has not yet been identified in any of the collections
in the TAR. This may, however, be due to the fact that until now almost only the palm-leaf manuscripts have
been subject to the attention of the curators of Tibet’s cultural relics. Paper manuscripts, even if containing
Sanskrit texts, are not yet considered culturally as valuable as those on palm-leaves. They are, therefore, not only
in the ambivalent position of being less protected, on the one hand, and being treated less greedly, on the other,
but also give us a reason to hope that may contain long-lost texts. For example, from the catalogue of Prof. Luo
Zhao Dignaga’s Nyayamukha is known to exist in the Potala as part of a bundle of paper manuscripts which also
contains other unique Sanskrit texts, but it was not photographed, evidently because of its assumed minor value
in naddition to the fact of being partly burnt. It thus does not seem to be contained in the China Tibetology
Research Center’s collection of photocopies at this time.

Since a fairly large amount of manuscripts produced in Nepal or Tibet have been written on paper, it will be
necessary to make the authorities in charge of these documents in the TAR aware of the fact that not only palm-
leaf manuscripts, but also paper manuscripts may contain valuable Sanskrit texts and should therefore also be
protected.
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this work, but also by reconstructing the text itself with the help of the fragments, the Tibetan
translations, and Jinendrabuddhi’s commentary, which until very recently was also only
available in its Tibetan translation. These activities began already with Satischandra
Vidyabhusana in his dissertation History of the Mediceval School of Indian Logic (Calcutta
1909, pp.82-89; cf. also A History of Indian Logic, Calcutta 1921, pp. 274-285), and
continued in the publication of first collections of fragments by H. N. Randle (RANDLE 1926)

and Rangaswamy Iyengar (IYENGAR 1927), which were followed by many others.

Three major efforts have been undertaken in the past to reconstruct, restore, or retranslate the
text,” up to now largely only of its first chapter if we disregard individual passages: by H. R.
Rangaswamy lyengar in 1930, by the Muni Jambiivijaya in 1961, 1966, and 1976, and by
Masaaki Hattori in 1968. Their works differ in method, style and extent, and clearly represent
three stages of progress. While the Sanskrit text in Iyengar’s pioneering attempt still consists
almost entirely of retranslations from the Tibetan translations, the discovery and publication
of new sources in the following decades, above all by Rahula Sankrtyayana, helped Hattori to
reconstruct and Jambiivijaya to both reconstruct and retranslate in a much more substantial

and reliable way.

The Jaina Muni Jambiivijaya’s edition of Candrananda’s Vaisesikasitravrtti (1961) and his
reconstruction of Mallavadin’s Dvadasaram Nayacakra with the edition of Simhastiri’s
commentary Nyayagamanusarini (1966, 1976) added new fragments and information to those
fragments already known. In the footnotes and in various appendices he added fragments,
reconstructions, retranslations of the Pramanasamuccaya stanzas and the Vritti, as well as
retranslations of Jinendrabuddhi’s commentary on these passages to the two editions. Prof.
Hattori collected all known primary material, thus building upon the materials published by
Jambiivijaya in1961 and 1966, and also introduced numerous parallel passages, particularly
from the traditions of Dignaga’s opponents, in his substantial notes to the first complete

translation of the first chapter together with an edition of the two Tibetan translations. In

* Cf. HATTORI 1968: 16 with note 82. For further literature containing fragments and other information on the
text up to 1993 cf. the entries 1.15 and 1.16 in STEINKELLNER/MUCH 1995 as well as its new on-line continuation
under the address http://www.istb.univie.ac.at/cgi-bin/suebs/suebs.cgi.

* The terms used in this connection by scholars should be clearly distinguished. “Reconstruction” (or
“restoration, reconstitution”) is only possible if a large amount of original linguistic materials is available from
citations or commentaries. When offering a “reconstruction”, the original linguistic material should be clearly
distinguished from those parts of the text for which no original wording has been found so far. These parts may
either be filled in with a “retranslation” of the Tibetan translation into Sanskrit which is, if possible,
typographically differentiated, or by adding the Tibetan text as such, or even by adding a modern, e.g., English
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addition, Prof. Hattori added six unnumbered pages of text written in his own hand (inserted
between pp.238 and 239) as a sample of a reconstruction of the PS with the V7##i for the first
twelve stanzas, i.e., the siddhanta. To produce this text he collected the attested Sanskrit
words and passages, and added, for all parts not yet attested in the original Sanskrit, the

corresponding Tibetan translations.

The present attempt represents yet a further stage in this process of regaining the
Pramanasamuccaya insofar as it was possible to include new linguistic materials from
Jinendrabuddhi’s commentary. The original Sanskrit text of this commentary, the
Pramanasamuccayatika, is preserved in a single palm-leaf manuscript kept in the collection at
Norbulingka, registered and first described by Prof. Luo Zhao in 1984, and which was
subsequently photographed, presumably in 1987. Photocopies of this commentary are
presently kept in the library of the China Tibetology Research Center (CTRC), Beijing. The
codex itself may have been moved meanwhile to the Tibet Museum in Lhasa. The
photocopies are the basis of both a diplomatic and critical edition of Jinendrabuddhi’s text,
one of the subjects of an agreement on scholarly cooperation between the CTRC’s Institute of
Religious Studies and the Institute for Cultural and Intellectual History of Asia of the
Austrian Academy of Sciences. The editions, starting with Chapter 1 (“On perception”), will
be published in Beijing and issued jointly in all probability in 2005. This is to be the first

volume of a new series entitled “Sanskrit Texts from the Tibetan Autonomous Region”.

The pratikas, explanations and paraphrases in Jinendrabuddhi’s commentary greatly expand
and improve our knowledge of Dignaga’s text, and thus yet another up-to-date presentation of
this ‘text in progress’ seems justified. It was, of course, necessary right from the beginning of
the work on the commentary, in which I was joined by Helmut Krasser and Horst Lasic, to
provide a hypothetical reconstruction of the text being explained to base our work on, to
provide a chaya so to speak of that being explained. This was, in fact, the beginning of the
text presented here. During the course of reading the commentary this chaya was much
improved upon. After the completion of our work it would have been desirable to edit
Dignaga’s text in the light of the new knowledge gained including detailed documentation of
all references not only of the fragments known so far, but also of the new linguistic materials.
What this would have meant will be clearly demonstrated by the reconstruction of the second

chapter being prepared by Horst Lasic under the same conditions but with an appropriately

translation of the Tibetan text. In the latter case we can only hope to be able to grasp the meaning. In all three
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more rigorous and comprehensive method of documentation which I cannot now afford to
invest. In consideration of the possibly short time my age leaves me and of the greater
importance of other projects I have in mind, I have decided for a more pragmatic and less
time-consuming mode. Information already existing in the works of Jambuvijaya and Hattori
on fragments, reports and contextual, mostly polemical material is not repeated. Only newly
identified materials are indicated. However, new materials from the 77ka are also not
specifically identified if they belong to the narrower commentarial context that can be
expected, because in the critical edition all linguistic material assumed to be imported from
the Pramanasamuccaya(vrtti) is in bold print and easily visible. Thus, the source is indicated
only for words and passages that are found in sections of the PST that are not actual

commentary.

Since the presented text is a hypothetical proposal only and will hopefully be improved upon
in the future, I also refrain from supporting the retranslated parts with arguments. In general I
followed the following principles:

When a portion of text, either a passage or a word, is testified by the PST, variants from
available Sanskrit fragments and deviations from the Tibetan translations (T meaning that the
translations of V = “Vasudhararaksita” and K = Kanakavarman can considered to be the
same) are not reported. As a rule K has a better translation and is therefore the version
preferred as a basis of the retranslation.

Where the two translations differ strongly, the retranslation may be based on either V or K. In
such cases a small superscript < or V' is added at the end of a sentence or phrase as valid for

the preceding syntactic group, or if within a sentence, as valid for only the preceding word.

In addition to the above-mentioned partial reconstructions of the first chapter, the following
complete or partial translations are available: HATTORI 1968: 23-172 (English translation of
the complete chapter with annotations and including all available Sanskrit materials),
FRAUWALLNER 1956: 391-394 (introduction and German translation of kk. 11-13 with the
Vrtti), FRAUWALLNER 1968: 62-83 (analysis, Tibetan texts, German translation and Sanskrit
fragments of the Mimamsa section) and DREYFUS / LINDTNER 1989: 36f. (English translation
of kk. 8cd-11ab). In addition, several partial translations into Japanese are available:

MIYASAKA 1956 (Vaisesika section), KITAGAWA 1958 (Nyaya section) and HARADA 1992

(Nyaya section).

cases we can never be certain of the original wording.
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Complete or partial editions of the Tibetan translations are available in: HATTORI 1968: 173-
237 (complete edition of both V and K) and FRAUWALLNER 1968 (only the Mimamsa section
of both V and K).” An only recently identified and interesting partial sKu-"bum version which

deviates considerably from V and K was edited in YAITA 2004.

Considerable progress in the interpretation of Dignaga’s Mimamsa polemics has been
achieved in John Taber’s recent publication of a richly annotated and thoroughly explained
translation of the pratyaksa chapter of Kumarila’s Slokavarttika (TABER 2005). This chapter’s
focus is mainly on Dignaga’s polemics. Thanks to Karin Preisendanz who received an early
copy I had the chance of quickly appreciating Taber’s profound interpretations, but was
unable to incorporate possible consequences from his work into the present work. In the case
of new insights into the meaning of certain points raised by Dignaga, it may be necessary to

improve upon my analysis for the section presented below.

Editorial conventions:

e Bold script is used for the slokas and for words from the sloka used in the prose.

e [talics are used for all retranslated text, i.e., text that has not been attested as such.

e Underlining is used for personal names and text titles as well as pronouns referring to them.
e Parentheses (...) contain retranslations that are possibly superfluous.

e Pointed brackets < ...> contain text emendated in the critical edition of the PST.

e Slashes / within parentheses present alternative retranslation proposals.

e Superscript question marks ’ indicate more substantial uncertainty.

e An aAsterix * after a concluding danda marks a sloka in which the individual words are

more or less firmly attested, but not in the sequence proposed.

Sandhi is applied within the s/lokas which are considered to be a unit, even if their parts are
separated by text in prose, but is not applied between the last and first words of adjacent prose
and metrical sections. Vowel sandhi is not applied between attested words and retranslated
words written in italics, nor between bold and non-bold words. The necessity of vowel sandhi

is, however, indicated by a subscript - .

5 Cf. also the entries in STEINKELLNER / MUCH 1995: 11f.
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Metrical problems:

The karikas of this first chapter’s siddhanta section (kk. 1-12) are completely attested.
Difficulties arise in the less well attested second section (kk. 13-44) in which Dignaga
summarizes his polemics against the pratyaksa definitions of the Vadavidhi, the Nyaya-,
Vaisesika- and Mimamsasiitras together with their early commentaries, and against the
Sankhya system that is represented by the Sastitantra and its tradition of commentaries as

well as by Madhava.

These difficulties are corollary to the advantages gained by the considerable increase of
attested linguistic matter now available. In most cases only parts of the slokas are attested
through citations or pratikas. The logical sequence of the arguments indicated by these
attested parts is clearly defined by the introductory and/or explanatory (Vrtti-)text in prose
which separates these parts from one another. In addition, words from Jinendrabuddhi’s
explanations can be claimed for the sloka where gaps remain between attested parts. In these
cases the sequence of words as well as their syntactic form are not always certain and
can/must be adjusted to metrical requirements. The same holds true when only retranslations
from the Tibetan can be offered. Here, however, even the words themselves can/must be
chosen and adapted according to metrical needs, if the context does not provide any hints for

the use of particular words.

Even under these favourable conditions the slokas cannot be reconstructed without
suggesting a few vipulds.® In general I think I have managed to avoid any metrical
irregularities, vipuldas, however, I introduced. In the well-attested slokas of the first chapter
only the following vipula occur: ma-vipula (14c, 40c) and na-vipula (34c). The reconstruction
of some slokas was only possible by introducing a few more: ma-vipula: 22¢c, 28c, bha-vipula:

36a, and na-vipula: 43c.

Analysis of contents:

The structure of the contents and arguments in this first chapter is shown clearly by its

division into paragraphs in Hattori’s translation and through some explanations in the notes,

® In accordance with the rules summarized in STEINER 1996: 248.
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and, for the Mimamsa section, in Frauwallner’s survey of the contents (FRAUWALLNER 1968:
63-65). Karl Potter’s recent summary ( POTTER 2003: 328-337) is based on Hattori’s
divisions. For an example of the traditional Tibetan analysis cf. the sa bcad of rGyal tshab
Darma rin chen prepared by Fumihito Nishizawa (NISHIZAWA 1997). The analysis presented
in the appendix below differs from these inasmuch as it outlines the entire contents of
Dignaga’s work following the logical structure of its presentation and argument in detail, thus
trying to impart both the contents and the relationships between the different paragraphs. This
kind of analysis was originally developed by Professor Frauwallner for his reading notes on
Indian philosophical literature. It is, in fact, a close relative of the more refined examples of
the Tibetan sa bcad method without the latter’s specific historical and exegetical

considerations.

The internet provides a simple tool to share this stage of recovery with interested colleagues.
The on-line presentation of this working hypothesis as a summary of the current stage of
progress will, in addition, hopefully not only facilitate improvement upon my proposals by
other scholars, but may also enable them to find additional testimonies more easily. For future

improvements of the text presented please mail to office.ias@oeaw.ac.at.

Finally I would like to thank Helmut Krasser, Horst Lasic, and Toru Tomabechi for their
invaluable help, from preparing electronic files from my handwritten text at the beginning of
our common work on Jinendrabuddhi to preparing the final PDF format, and, above all, for

their many contributions towords improving the present product.

I would also like to thank the presidency of the Austrian Academy of Science which, in
cooperation with the Austrian Federal Ministry of Education, Science and Culture, enabled
my temporary concentration on research that I have enjoyed for the past three years, as well as
the Austrian Science Fund which supported the series of projects that have allowed me to
create a scholarly environment over many years from which this contribution is a small

offshoot.

Vienna, April 2005 Ernst Steinkellner
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Pramanasamuccaya 1.1-3 1

pramanabhiitaya jagaddhitaisine pranamya §astre sugataya tayine |

pramanasiddhyai svamatat samuccayah karisyate viprasrtad ihaikatah |1 ||

atra bhagavato hetuphalasampattya pramanabhiitatvena stotrabhidhanam prakarana-
dau gauravotpadanartham. tatra hetur asayaprayogasampat. asayo jagaddhitaisita.
prayogo jagacchasanac chastrtvam. phalam svapararthasampat. svarthasampat suga-
tatvena trividham artham upadaya prasastatva,artham surtipavat, apunaravrttyartham
sunastajvaravat, nihSesartham supurnaghatavat. arthatrayam caitad bahyavitaragasai-
ksasaiksebhyah svarthasampadvisesandrtham. pararthasampat taranarthena tayi-
tvam.

evangunam Sastaram pranamya pramanasiddhyai svaprakaranebhyo nyayamu-

khadibhya iha samahrtya pramanasamuccayah karisyate parapramanapratisedhaya

svapramanagunodbhavandya ca, yasmat pramanayatta prameyapratipattir bahavas
catra vipratipannah.
tatra
;pratyaksam anumanam ca, pramane
te dve eva. yasmat
laksanadvayam |
prameyam

na hi svasamanyalaksanabhyam anyat prameyam asti. svalaksanavisayam ca praty-

aksam samanyalaksanavisayam anumanam iti pratipadayisyamabh.

yat tarhidam anityadibhir akarair varnadi grhyate ’sakrd va tat katham. asty etad

grahanam, kim tu
tasya sandhane na pramanantaram

svasamanyalaksanabhyam hy avyapadeSyavarnatvabhyam varnadi grhitvanityataya

canityam varnaditi manasa sandhatte. tasman na pramanantaram.
nacal2|
punah punar abhijfiane

vad asakrt tad evartham praty abhijiianam, tathapi na pramanantaram. kim kara-

nam.

11 PST B 53b1f (chapter 2)



2 Pramanasamuccaya 1.3

‘nisthasakteh
yadi sarvam jianam pramanatvenesyate, evam pramanam anavasthitatvena syat.
smrtadivat |

smrtir eva smrtam. tad yatha smrticchadvesadayah purvadhigata,arthe na prama-

nantaram, tadvat.

tatra
pratyaksam kalpanapodham
yasya jiianasya kalpand nasti, tat pratyaksam. atha keyam kalpana nama.
namajatyadiyojana | 3 |

oyadrcchasabdesu namna viSisto ’rtha ucyate dittha iti. jatiSabdesu jatya gaur iti.
gunasabdesu gunena Sukla iti. kriyasabdesu kriyaya pacaka iti. dravyasabdesu

dravyena dandi visaniti,.

atra kecid ahuh — sambandhavisista iti. anye tu — arthasiinyaih Sabdair eva viSisto

‘rtha ucyata iti icchanti. yatraisa kalpana nasti tat pratyaksam.

atha kasmad dvayadhinayam utpattau pratyaksam ucyate na prativisayam.

asadharanahetutvad aksais tad vyapadisyate |

nah. ;asadharanena ca vyapadeso drsto; yatha bheriSabdo yavankura iti. tasmad upa-

pannam etat pratyaksam kalpanapodham.
abhidharme ’py uktam — caksurvijiianasamangi nilam vijanati no tu nilam iti,
arthe ’rthasafijfif na tu dharmasafijii ifi.

katham tarhi safcitalambanah pafica vijiianakayah, yadi tad ekato na vikalpayanti.

yac cayatanasvalaksanam praty ete svalaksanavisaya na dravyasvalaksanam iti.
tatranekarthajanyatvat svarthe samanyagocaram | 4 |

anekadravyotpadyatvat tat svayatane samanyavisayam uktam, na tu bhinnesv
abhedakalpanat.

2_» Additional citations listed in FUNAYAMA 1992: note 121. 33 Cee PST 175,11f
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Pramanasamuccaya 1.5-8 3

ahus ca
,dharmino *nekariipasya, nendriyat sarvatha gatih |
scsvasamvedyam hy'; anirde§yam riipam indriyagocarahs| 5 |

evam tavat paficendriyajam pratyaksajiianam nirvikalpam.

paramatapeksam catra viSesanam, sarve tv avikalpaka eva.
manasam cartharagadisvasamvittir akalpika |
manasam api rupadivisayalambanam avikalpakam anubhavakarapravrttam ragadisu
ca svasamvedanam indriyanapeksatvan manasam pratyaksam.
tatha
yoginam gurunirde§avyavakirnarthamatradrk? | 6 |
yoginam apy agamavikalpavyavakirnam arthamatradar§anam pratyaksam.
yadi ragadisvasamvittih pratyaksam, kalpanajiianam api nama. satyam etat.
kalpanapi svasamvittav ista narthe vikalpanat |
tatra visaye ragadivad eva apratyaksatve ’pi svam samvettiti na dosah.
evam tavat pratyaksam.
bhrantisamvrtisajjfilnam anumananumanikam | 7 |
smartabhilasikam ceti pratyaksabham sataimiram |

tatra bhrantijianam mrgatrsnadisu toyadikalpanapravrttatvat pratyaksabhasam,

nam purvanubhutakalpanayeti na pratyaksam.

atra ca
savyaparapratitatvat pramanam phalam eva sat | 8 |

na hy atra bahyakanam iva pramanad arthantaram phalam. tasyaiva tu phalabhiitasya

jhanasya visayakarataya utpattya savyaparapratitih. tam updadaya pramanatvam upa-

,PST177,8  55PST9013  4PST 1777

T hi PSV ad PS 1.40ac; PST 177,7 : tu PST 90,13 2 °gvyavakirna® PST 56,12f,14 : °avyatibhinna®
Vibh 1913, TAV 54,14f.



4 Pramanasamuccaya 1.8—11

caryate nirvyaparam api sat. tad yatha phalam hetvanuriipam utpadyamanam hetu-

ritpam grhnatity kathyate nirvyaparam api, tadvad atrapi.
svasamvittih phalam vatra

dvyabhasam hi jianam utpadyate svabhasam visayabhasam ca. tasyobhayabhasasya

yat svasamvedanam tat phalam. kim karanam.
tadriipo hy arthaniscayah |

yada hi savisayam jiianam arthah, tada svasamvedananuriipam artham pratipadyata

istam anistam va. yada tu bahya evarthah prameyah, tada
visayabhasataivasya® pramanam

tada hi jhanasvasamvedyam api svaripam anapeksyarthabhasataivasya pramanam.

yasmat so 'rthah
tena miyate | 9 |

yatha yatha hy arthakaro jfiane pratibhati Subhasubhaditvena, tattadrapah sa visayah
pramiyate. evam jiianasamvedanam anekakaram upadaya tatha tatha pramanaprame-

yatvam upacaryate. nirvyaparas tu sarvadharmah.
aha ca
yadabhasam prameyam tat pramanaphalate punah |

grahakakarasamvittyos’ trayam natah prthak krtam | 10 |

atha dvirtipam jiianam iti katham pratipadyam.
visayajfianatajjianaviSesat tu dvir@ipata |
visaye hi riipadau yaj jianam tad arthasvabhasam eva. visayajiiane tu yaj jianam tad

visayanuriipajianabhasam svabhasam ca. anyatha yadi visayanuriipam eva visaya-

jhanam syat svaripam va, jianajiianam api visayajfianenavisistam syat.

na cottarottarani jiianani piirvaviprakrstavisayabhasani syuh, tasyavisayatvat. ata$

ca siddham dvairtipyam jiianasya.

3 visayabhasataivasya PST 72,1; Vibh 2211 (yul gyi snan ba *di fiid *di V, yul gyi snan ba fiid de di’i
K) : visayakarataivasya PVA etc. (HATTORI 1996: 104:64) 4 pramiyate TSP (’jal bar byed T) :
pratiyate PVA 5 °samvittyoh PST 76,8f em. (°samvinnor PSTys; NR 114,31; Ka 1. 238,14; SVV
139,23; NM 1. 189,5; 2. 495,10) : ®samvittt Vibh 2211, 229'; cf. HATTORI 1968: 107167)
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Pramanasamuccaya 1.11-14 5

smrter uttarakalam ca

dvairiapyam iti sambandhah. yasmac canubhavottarakalam visaya iva jiane ’pi

smrtir utpadyate, tasmad asti dviriipata jiianasya svasamvedyata ca.

kim karanam.

na hy asav avibhavite |11

na hy ananubhiitarthavedanasmrti; ripadismrtivat.

syad etat — rigpadivaj jiianasyapi jianantarenanubhavah. tad apy ayuktam, yasmaj

jiianantarenanubhave ’nistha
anavastha iti tajjiiane jianantarena,anubhityamane. kasmat.
tatrapi hi smrtih |

yena hi jiianena faj jianam anubhtyate, tatrapy uttarakalam smrtir drsta yukta. tatas

tatrapy anyena jiianena-anubhave ’navastha syat.
visayantarasaficaras tatha na syat sa cesyate | 12 |
tasmad avasyam svasamvedyata jianasyabhyupeya. sa ca phalam eva.

tatha pratyaksam kalpanapodham iti sthitam.

tadanantaram parapranitam pratyaksam pariksyate.

na vadavidhir acaryasyasaro veti niScayah |

anyathavayavaproktes tena asmabhih pariksyate 13|

na hi vadavidhir acaryavasubandhor athava, ,acaryasya tatrasarani§cayah. katham.

anyathavayavaprokteh. tenasmabhir api pramanadisu kificit pariksaniyam.

stato 'rthad vijianam pratyaksams ifi.

atra

tato ‘rthad iti sarva$ ced yasya tat tata eva na

7.7 Cf. Vibh 2447 ... arthavedanam vinarthasmrter ayogad ... s-s Ce Vadavidhi (cf. HATTORI 1968:
11528 (NV, NVTT, DNCV)



6 Pramanasamuccaya 1.14-16

yadi tata ity anena sarvah pratyaya ucyate, syasya visayasya jianam tad vyapadiSya-
teq, na tat tata eva bhavati, nalambanapratyayad evodpadyate, ocaturbhis cittacaittah

hiv, iti siddhantasambhavat.
alambanam cet smartadijiianam nanyad apeksate | 14 |

yadi tato ’rthad ity anena visayamatram, smrtyanumanabhilasadijfianam apy alamba-

;sripadisu tv alambanartho vaktavyah. kim yadabhasam tesu jianam utpadyate,
tatha ta alambanam ity ukta atha yathavidyamana anyabhasasyapi vijfianasya kara-

nam bhavanti.

tatah kim iti cet, yadi yathabhdsam tesu jianam utpadyate, tatha saficitalambana-

tvat paricanam vijianakayanam samvrtisad evalambanam iti.

kamam niladyabhasesu vijiianesu tato ’'rthad utpannam vijianam pratyaksam syat.
tatha hi tesu tatsamudaye prajfiaptisaty api dravyasadakaro labhyate. dravyasankhya-

dyakaresv api tu prapnoti. ta eva hi dravyaditvena abhasante.

patha yatha vidyamana karanam® bhavantiy,, evam sati dravyadisu prasarigadoso
na syat, tatha tesam asattvat. evam tu yasya tad vyapadiSyata ity etan na prapnoti. na
hi pratyekam tesu jianam. pratyekam ca te samuditah karanam, na tatsamudayah,

prajiiaptisattvat.
tad evaha
yadabhasam na tat tasmac citdlambam hi paficakam |
yatas tat paramarthena na tasya vyapadiSyate | 15 |
ity antaraslokah.

isyavac caksuradinam apy alambanatvaprasangah. te ’pi hi paramarthato ’'nyatha

vidyamana niladyabhasasya dvicandradyabhasasya ca jiianasya karanibhavanti.,

arthartpaviviktam ca na vacyam

sarvam jiianam arthariipavyatirekenasakyam vyapadestum.

9o Cf. PST 93,9f 10-10 Ce AK 2.64a 11-11 HATTORI 1968: 117f215.16; STEINKELLNER 1989: 178f
12_1» Cf. above and HATTORI 1968: 11721516 13-13 Ci PVP 251a5f (Ce' in PVV 206,26-207,2; Re in PVA
339,19f; cf. HATTORI 1968: 120226; STEINKELLNER 1989: 178ff)

6 g7an du snan yan Ses pa’i rgyur possibly only glossed in K
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Pramanasamuccaya 1.16-17 7

visayo ’sya ca |
samanyaripanirdesSyas tasman na vyapadisyate | 16 |
paiicanam vijiananam visayas tatsamanyaripena vyapadisyate, na tu svaripena vya-

padisyate. samanyartpena rupaditvena vyapadiSyeta. tasmat paiicanam vijiananam

visayo na Sakyo vyapadestum iti vadavidheh.

cari vyavasayatmakam pratyaksam., iti.
atrapi visesanany ayuktani, yasmat
indriyarthodbhave nasti vyapade§yadisambhavah |

viSesanam hi vyabhicarasambhave kriyate. na castindriyabuddher vyapadesyavisaya-

tvam, anumanavisayatvad vyapadeSyasya. anirdeSyatve cavyabhicarah. na hindriya-

buddhih sarva nirdestum sakyate. tasmad visesanavacanam naiva kartavyam.

na ca vyabhicarivisayatve, manobhrantivisayatvad vyabhicarinah.

vyavasayo 'pi hi niScayah. sa samanya.adivad gavadi no vikalpya adarsanan na

sambhavati.

ca’. sarva hindriyabuddhih svarthamatragrahini.

etena uktavikalpo ’pi pratyuktah, yad uktam isvyavasayatmakam iti vyavasaya-
athapy avyapadesyadigrahanam tasya jiianasya svabhavapradar§anaya, tan na,

pratyaksalaksanavacyatvat tasya cendriyarthasannikarsena eva siddhatvat. jianasva-

bhavanirdesyatve ca gunatvadravyanarambhakatvaniskriyatvakasadyavisayatvasyapi

nirdeSyatvad atiprasangah.

sarvatra ca sannikarsotpannam pratyaksam istau riipaSabdayoh
santaragrahanam na syat praptau jiane *dhikasya ca | 17|

17na hindriyanirantare gandhadau,; santaragrahanam drstam, napy adhikagrahanam

iti.

14-14 Ce NSl 1.14 15-15 PST 102,10 16-16 Re NSCI-COmmentary (Cf PST 98,4f) 17-17 PST 106,12f

7 Jinendrabuddhi saw also a Ms without ca (cf. PST 102,9).



8 Pramanasamuccaya 1.18-19

bahirvrttitvad upapannam eva. bahir hy adhisthanad vrttir indriyadvayasya. ata

upapannam tadvisayasya santaradhikagrahanam api ity cet, tad apy ayuktam, yasmat
adhisthanad bahir naksam

siddham iti vakyasesah. isadhisthanadesa evendriyam, tatra cikitsadiprayogats. ata

indriyad eva vicchinne ’rthe grahanam.
saty api ca bahirnirgate
na §aktir visayeksane |

anyathadhisthanapidhane ’pi visayagrahanam syat. tatas caksuhsSrotrayor adhistha-

nantahsthitayor evasannikrsya visayeksanat santaradhikagrahanam yuktam.

paficanam cendriyatve
na sukhadi prameyam va

vetigrahanam vasabdat pramanantaropadanam. yad dhi lingadyabhave svasukha-
duhkhecchadvesaprayatnesu grahanam, tad apramanam iti sukhadinam prameyata

na syat, tasya va pramanasya pramanantaratvam upasankhyeyamyo.
mano vastv indriyantaram | 18 |

athava manasa evendriyatvam vacyam tatsannikarsotpannasya pratyaksatva-
siddhyartham.

anisedhad upattam ced

athapi paramatasyapratisiddhasya siddhau manasa indriyatvam anisedhad upattam

eva. asti hy ekesam mate manasa indriyabhavayattih. tatha

anyendriyarutam vrtha |

ucyanta iti, nirdeso vrtha syat, apratisedhad eva siddhatvat.

jhanasya carthantaraphalavadinah pramanatve

niscite 'rthe phalabhavo
niScayatmakam hi jaanam praméanam. tatpramanotpattav arthadhigamat phalabha-

vah syat.

1815 CI' SVV 130,20f 19 Cf. the pdrvapaksain NV 35, 15-22 which is based on PS(V) 1.18c. ,, Cf. NSi
1.1.12
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viSesanajiianam pramanam. yat samanyadivisesanajiianam, tat pramanam, yac ca

dravyadivisesyajiianam, tat phalam iti cet, tat
bhinnatvan na visesane | 19 |

bhinnam visesanam visesyad bhinnam. ;;na hy anyavisayasya pramanasyanyatra pha-

lam yuktam,,. yatha khadiravisayam chindata cchedanena na paldsacchida drsta.

viSesyajfianahetutvat radvisayatvam apy astiti cet, na, atiprasangat. evam hi
sarvakarakasankarah syat, viSesyajiianahetutvena tatkaranatvat. tasmat yasya karma-

ni vyaparakhyatih, tasyaiva tatphalatvam yuktam.
api ca
na tatra ca
tatra viSesane ’dhigantavye phalabhavah pramanabhavo va.
dvayam tac cen

athapi tad eva viSesanajiianam pramanam prameyam ca dvayam api bhavet. tad

yatha svarmadhigamamatre prameyam ca bhavati grahita ca.
na visesye ’pi vartate |

evam hi viSesyajiiane ’pi pramanam prameyam cobhayam prapnoti, yady arthantare
'pi jiianajiieyayoh pramanam prameyam ca syat. svadhigame tu jiianasya atmavat

tasyaiva ubhayabhavah. visesanajiianam atmanda samanam ity ubhayam na yujyate.

evam tarhi prameyadhigame ya ajiianasamsayaviparyayajiiananivrttih, sa pha-

lam bhavisyati. tad apy ayuktam.
ajiianadi na sarvatra
sarvatra tavad ajfianader bhavaniyamo nasti, kvacid abhogamatrena jiianotpatteh.
bhavatu namajianddih, tathapi
nivrttir nasati phalam | 20 |

nivrttir ity ajiianadyabhave kriyate. sasati na phalam, tasyah prameyabhavayukta-
tvat.

vaisesikanam sautram tavat kenacit sambandhena dravye,, nispannam pratyaksa-

laksanam iti — ,3atmendriyamanorthasannikarsad yan nispadyate, tad anyad,; iti.

21-21 Cf. PSV introducing PS 1.21ab ,, PST 118,6 2323 VSU 3.1.13



10 Pramanasamuccaya 1.21

kecit tu pramanat phalam arthantaram icchanti — asadharanakaranatvad indriyar-
thasannikarsah pramanam pratipattavyaX iti. anye tu — pradhanyad armamanahsan-
nikarsah pramanam iti.

evam ca y,samsayanirnayayor nispattih pratyaksalaingikabhyam jiianabhyam vya-
khyata,, iti yad uktam, tad virudhyate. na tulyam catustayasannikarsajajiianena
nirnayajajianam, vicarapurvakatvan nirnayasya pratyaksasya ca visayalocanartha-

tvat. ,svisayalocanamatrartham hi catustayasannikarsajam,s. tatra kuto vicarah.

indriyarthasannikarsapramanavadino 'natideSa eva syat. indriyarthasannikarsa-

pramanavadino hi kim etad iti jighrksayam satyam sarvathagrahanaprasangah, sarva-

tmana sannikarsat.

armamanahsannikarsavadinas ca visayabhedo pi. ,sna hy anyavisayasya prama-

nasyanyatra phalamyg iti pitrvam uktam.
<api ca> — ,zsamanyavisesapeksam dravyagunakarmapeksam ca pratyaksam,; iti
na yujyate, yasmad indriyarthasannikarsotpannasya
ssvisayalocanarthatvan na sandhanam viSesanaih,; |

indriyabuddhau svarthamatragrahikatvad visesanaih saha sandhanam na,upapadyate.
idam asya samanyam dravyadi vety avaSyam arthadvayam grhitva tatha samban-
dhah kalpyate. tena matublopad abhedopacarad va grhyate. tac ca smartenakrsya
visSesanam manobuddhau upapadyate. anyatha hi surabhi madhuram iti grahanam

api pratyaksam syat. na carhati evam, vi§esanavisesyayor bhinnendriyagrahyatvat.
yadi ca ekam dravyam anekendriyagrahyam iti, tatha
2gnaikam

riipadivad anekam syat. ripadisu hy anekendriyagrahyasyaikatvam na kvacid api

drstam.
ripadyabhedo va
yady anekendriyagrahyam apy abhinnam isyate, ripady api dravyavad ekam syat.

drstam cen

24-24 Cee VSii 10.3-4 2525 PST 122,9f 26-26 PSV ad PS 1.19d 27-27 Cf. VS 8.6-7 28-28 PST
176,13f 2029 k.21¢c-22b; also Ci NR 137,18f
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Pramanasamuccaya 1.21-22 11

ete yadi evam — jbhinnendriyavisaye dravye abhedajiianam drstam eva bhavaguna-
tvayor ivas. na ripadisu. tasmad ekanekasiddhir iti (/tasmad rapadisv ekatvaneka-
tvaprasanigo siddha itiV), abhedajianam tatha drstam, kim tu
nendriyena tat | 21 ||
na tad indriyadvarenendriyantaravisaye jiianam. kutah.
siaksanekatvavaiyarthyat®;,
yadindriyantaravisaye pi indriyantarasya grahanasaktir isyate, ripadisv anekendri-
yakalpanaparthika.
athapi syad — riapadinam bhedasadbhavad ekam indriyam na grahanasaktimad iti,
tad apy ayuktam. kasmat. indriyam hi
svarthe bhinne ’pi §aktimat., |

svarthe niladibhedena sankhyadibhedena ca bhavanmatena bhinne ’pi indriyam
Saktimat, na tv indriyantararthe, indriyantararthatvenaiva ripabhinnasparsavat, yatas
caksusagrahanam (zasya®). tad yadi caksuh sparSanagrahyam api dravyam grhnati,
indriyantarartho ’pi caksusah svartha ity abhyanujfiatarvad bhinnasyapi nilader iva
sparsader api caksusa grahanaprasariga iti na bhinnatvam anekendriyagrahyatve

hetuh, kim tarhindriyantararthagrahanam.
yadi cabhinnam apy artham anekam indriyam grhniyat, ripadinam pratyekam api
sarvendriyatvam apnoti
dravyavat. evam hi ripadayo "ne<ke>ndriyagrahyah prapnuvanti.
sha santy ete dosah. ripadayas tesu svaviSesaniyamakah. jstadabhavads; indriyabud-
dhinam nile z;vyabhicarass s, iti cet, katham tesam niyamakatvam. syasya ripatva-

bhavah, na tasya caksurgrahyatvam. tadvat sparsadinam api svasvavisayaniyamaka-

tvams,. tatha sparsanacaksusam vrttir
na dravyadau

na hi dravyasankhyadikarmasu ripatvasparsatve isyeta iti na syat tesam sparSanena

caksusa ca grahanam.

30-30 Cf. PSV ad PS 1.23d, end 3431 Cf. PSV ad PS 1.41cd 32-32 Ce'e VSUBh? (cf. PREISENDANZ 1994:
510-512; 1994a: 882 with n. 66) 33-33 Cf. VSU 4.1.11

8 °yaiyarthyat PST 126,1 : °vaiyarthyam PSV on PS 1.41cd, NR



12 Pramanasamuccaya 1.22-23

ssevam tarhi yasya ripatvam, tac caksusa grahyam. tasmat sparsadav api tadvan
niyamakatvena visesah. evam ca riapatvadyabhavad dravyadisu niyamabhavah syad

34 iti cet, )
tatha sati | 22 |
sstadabhavad

avyabhicarass iti siitravirodhah. ripatvadeh Sabdadav abhavad avyabhicara ucyate,

na ripatvade ripadau bhavadvarena.
yuktyapi ca iyam kalpana nopapadyate, yasmat
abhavatvad agrahasya,
indriyantarenagrahanam hi grahanabhavah. sa katham ripatvadina kriyate. syat tu
hetvabhavad grahanabhavah. tasmad riipatvadinam niyamakatvam na yujyate.
yat tarhi dravyadisv abhedajianam drstam, tat katham iti cet,
,anyagocaram |

sscaksuhspar§anabhyam bhinnam visayam upalabhyanyad eva tatsahacarasamudaya-
visayam smartam abhedajianam utpadyatess, j;riipadyagrahe tadbuddhyabhavats;.
sstatha viSesyan svair indriyair bhinnan upalabhyarthantaravyavacchedavisayam
abhedena sarvatra manasam jfianam upajayate. na bhavagunatvayoh pratyaksam.

tasyanupalaksanat pratyaksabhimana esa kutarkikanamgs.
tulyagocaratesta ced
syad evam, viSesanavisesyayos tv avasyam tulyendriyavisayatvam abhyupagan-
tavyam, tadagrahe tadbuddhyabhavad iti cet, evam sati
anistam anusajyate | 23 |

yady ubhayasya tulyendriyagrahyatvam, ssdravyagunakarmany api dravyavantisg
iti bhavavad dravyam sarvendriyam syat. tatha jekadravyatvan na dravyam bhavah

10, bhavasya sarvendriyatvat.

dravyavrtteh bhava ekadravyas tadvan ucyata iti cet, na, abhinnatvat. abhinno

bhavah sarvatra dravyadibhave na pratisidhyate. tatha hy uktam — 4sgunakarmasu ca

3434 Ce'e VSUBh? 3535 Cf. VST 4.1.11 3636 Ci VNT 27a8f. (cf. STEINKELLNER 1985); TSP2 59,8f.; SVT
342, 14f; TR 41,14-16 (cf. STEINKELLNER 1990: 210; PREISENDANZ 1994: 190f.) 37-37 Ce' AKBh 190,6f. (cf.
PREISENDANZ 1994: 194f.) 3s-38 Ci TR 41, 16-19 (cf. STEINKELLNER 1990: 210) 3930 Cf. VS0 1.1.7
4040 Cf. VSU 1.2.8-9 41-41 VS0 1.2.10

10

15

20

25



10

15

20

25

Pramanasamuccaya 1.23-24 13

bhavan na karma na gunay, iti. yadi ca dravye vartamana eva ekadravyah, nanyatra

vartamana ekadravya iti, bhinnah syat.

yada ca caksuhpratyaksena agnim usno <’yam> iti grhnati, tada spar§o "pi caksusah

syat. na caivam.

tasmad s,,bhavagunatvavad bhinnendriyagrahyatve ’py abhinnam dravyamg; iti na
yujyate.
yady evam, bhinnendriyagrahyatvad apy anekatvavade

anekanto

drsto hy ekendriyagrahyatve ’pi dravyagunakarmanam bhedo niladibhedas ca. anan-
tarenapi ca indriyena grahanabhedan niladisu bhedo drstah. jsyad yadabhave ’pi

bhavati, na tasya tat karanam; iti nendriyabhedo 'nekatve hetur iti cet,
‘nyathoktam tan

bhinnendriyagrahyatvad anekatvam uktam, naikendriyagrahyatvad ekatvam, yato
‘nekantah syar. na catranekantah. na hi bhinnedriyagrahyatvad eva anekatvam ucya-

te, kim tarhy anekatvam eva.
s,anantarenapi ca indriyenag, iti yad uktam, atra
na sarvam sadhyam ucyate |

na hi — sarvam anekam indriyabhedad ity uktam, kim tarhi — yatrendriyabhedah, tad

anekam iti. na buddhibhedo ’py anyatve karanam nisidhyate.
api ca
aksabhede ’pi dhibhedad bhede *bhedah kuto *nyatha | 24 |

yatra canantarenapindriyena dhibhedan nanatvam ucyate, tatrendriyabhede grahana-

bhede ca ekam iti navakasah.

etena gunadisu pratyaksajiianam apy apoditam veditavyam. tad api hi
svadharasambandhadvarena catustayadisannikarsad evotpadyate.

yam s uktam.

evam vaiSesikanam pratyaksam api sadosam.

40-47 Cf. PSV ad PS 1.21d' 4343 Ce' VVi frg. 16a (cf. Frauwallner 1957: 124, 140; also NMu (KATSURA VI:
59) 44-44 Cf. PSV ad PS 1.24a' 45 Cf. PS 1.17¢-18b with PSV



14 Pramanasamuccaya 1.25

kapilanam fu seSrotradivrttih pratyaksamye istam. s;Srotratvakcaksurjihvaghra-
nanam manasadhisthita vrttih SabdasparSariiparasagandhesu yathakramam grahane

vartamana pratyaksam pramanam,; ifi.
tesam punar indriyanam
anavastha®,

tair hi gsanindriyantaragrahyavisayatvenendriyani svavisayavinivesany s abhimata-
ni, traigunyotkarsapakarsamatrabhedat sabddadeh bhinnajatiyatvat. ekasabdasyapi

gunotkarsapakarsamatrabhedenanantyad grahakam indriyam anantam abhyupeyam.
atha va
Jindriyaikyam va

atha ratra traigunyabhedad abhinnajatiyatve Sabdavisesagrahakavat sparsadinam
api grahakatvat praptam ekam evendriyam, sarvatra traigunyasyabhedat. na hi trai-

gunyavyatirekena sabdajatir asti, ya sabda eva bhavati na sparsadau .

katham nasti, yada sattvadisamsthanabhedat Sabdadayo bhidyante. abhinnajati-
sabdesu samanam samsthanam sparsadibhyo ’samanam ca. sa jatih Srotravrtter

grahyam, tatha sparsadisv api. tato na yathoktadosaprasanga iti cet,
tathapi caksuhsparsanayoh samanavisayatvam praptam, yatah samsthanam
dvigrahyam
dirghadisamsthanasya caksuhsparSanayor drstatvat svavisayavinivesavyaghatah.
Sabdadayas ca na srotradigrahyah syuh. kutah. samsthanam
na trigocarah |

samsthanasya Srotrajihvaghranagrahyatvadrstatvat® Sabdarasagandha na praty-

aksah syuh.
samsthanakrtam ca jatibhedam icchatah samsthana bahavah
samanadeSa apannd
ekendriyavisayajatyanatikramena tadbhedajatibahutvad bahavah samsthanah sama-

nadesatvam praptahX.

4646 Re Sastitantra (cf. PST 136,2) 4747 Ce Sastitantra (cf. PST 136,2-4) 4848 Re Sastitantra (cf. PST
137,7; 162,7f; STEINKELLNER 1999: ST 3 and 15)

9 indriyanavastha PST 138,10 (pratika)
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tulyasamsthanesu ca suvarnadi darvyalankaradisu
abhedo
samsthanatulyatvad apannam ekatvam suvarnadiSabdadisattvadijatinam. tatha ca
svavisayavrttyabhavah.
indriyavrttir jatimatragrahika va jativisSistasukhadigrahika va.
vadi jatimatragrahika, arthasya
na svabhavagrk' || 25 |

samsthanamatragrahakatve Sabdadinam sukhadisvabhavagrahanam prasajyeta. yas-
mad drsta mandaprakasa upalabhyamanasya samsthanamatrasya arthasvabhavanu-

palabdhih. samsthanamatragrahakatve
arthabhedagraho

Sabdader viSesagrahanam na syat. tatha hi vinasabdabherisabdetyadibheddagrahanam
syat, tatra samsthanantarabhavat.

’rthe va yatha ceto vikalpika |

svarthaviSistasya tadvisSesasya grahanad manovrttivat svavisaye vikalpika syat.

atha samsthanavisistasukhadigrahika, tathapi
tadavastha

manovrttivad vikalpikaivety arthah.

sukhadims ca'' pratyekam samuditam va grahika syat.

tatra na tavat pratyekam. indriyavrttinam svavisaye nivesar Sabdadi grahyam,

na sattvadi
na hi sattvadi pratyekam Sabdadisvabhavam. tasman na te Srotradivrttigrahyah.
nananyatvat (sukharthayoh)'? | 26 |

yasmat $abdadibhyo nanyat sukhadi, (fasmarX) Sabdadivat tad api grahyam.

ananyac'® cen na va karyam

10 But cf. arthasvabhavagrahanam PST 141,13 (pratika) (cf. HATTORI 1968: 152516) 11 Or sukhadinam
ca : sukadims ca PST 142,15 (pratikal) 12 No support for this supplementation except from context !
13 ananyac em. : nanyac PST 143,9 (pratika)



16 Pramanasamuccaya 1.27-28

vadi sattvadi $abdader ananyat, abhinnasabdadi na karyam, sattvadi na sabdadeh
karanam. yad uktam — sesattvam Sabdakaryam praty akhyaya Sabdatmana vyavati-

sthamanamyg ityadi, tad api virudhyeta.

sattvadinam va parasparabhedah sabdadi vanekam eva (/Sabdader vanekatvam")

syat, karyakaranayor abhinnasvabhavatvad iti vikalpartho vasabdah.
api ca
ananyatve ’pi na grahyam' |

yady api sukhadi Sabddder ananyat, tathapi sotatparamanuh api na grahyas, iti praty-
ekam na grahyam, tanmatradi va. na ca yad indriyarthad ananyat, tat sarvam indri-

yartho bhavati, karyatvadigrahane samanyavisayatvaprasangat.
tatha tavan na pratyekam grahyam.
atha samuditam grahane, tathapindriyavrttih sarva syat
citrakara’s

na bhinne grahye ’bhinnakaram grahanam yuktam, tadvasena grahyaparicchedat.

drstam ca Sabdadisv abhinnam grahanam.
sukhadivisayatva indriyanam
samarthatvam

indriyanam samanavisayatvam syat, na svavisaye vrttitvam. visayantare sukhadinam

abhinnajatitvat. tena ekendriyatvaprasangah.

nanu ca samsthanavisistan grhnatis, ity uktam iti, tathokte na yuktam uktam,

yatah
naikanugamadarsanam 127

anekasamsthanabhedenaikasyam ripajatau grahanan naikasamsthananuvrttir drsta.

tatra samsthanabhedaj jatibheda iste sa evendriyanantyaprasangah.

atra ca ekesam

49-49 Ce Sastitantra (cf. PST 143,11f; STEINKELLNER 1999: ST 6, beginning) 50-50 Re Sankhya (cf. FRAU-
WALLNER 1953: 404; HATTORI 1968: 154531) 51 Cf. PSV introducing PS 1.25b'

14 padab (pratikain PST 144,10) is unmetrical!l 15 PST 144,14 has sarva sydac citrakara as pratika
by combining Vrtti and pada a.
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Pramanasamuccaya 1.28-31 17

sankhyanam bheda istas ced

purvesam kapilanam abhimatatikramat sankhyanasako madhavas tv aha — spnaiva hi

Sabdadilaksanebhyah trikebhyah sparsadilaksanas trikajatayo *bhinnah, abhinnanam
hindriyantarena grahanam ayuktam. tasmat sukhadindriyavisayesu bhinnajatayo

yadvaSena svavisayavinivesatvam indriyanams, iti.
sa cabhinnah svavisesesv iti
aksanantyam prasajyate |

yvadi sukhadindriyajativisayajatibhedasiddhyartham pirvasiddhantad atikrantah,

tada spastatarena nydayena asmabhir vyakhyeyah.
ssekaikarfipah sarvatra pradhanam anavah prthak [* 28 |

sukhaduhkhamohaSabdasparsakriyadibhedena bhinnanam jatitah sarvagatanam

paramanavah pradhanam ity ucyante.
karyaripas tu laksyante samprayogaviSesatah |

tatha samprayogaviSesat svajatyanatikramena karyartapa indriyavisayatvena pratipa-

dyantes;.
aniinam tu triripatve karyam ekam kuto gatam |* 29 |

sabde sabda iti sukhadivyatirekena ya’bhinna buddhir utpannd bhinne ’nekasva-

bhavye na yujyate. kim karanam.
vijatiparinamo hi samprayoge ’pi nesyate |*

trayasamprayogan naikibhavah, sankhyanam jatibhedat. ekasabdavacyas tu naika-

svabhavah santi.

atha — ssyad utkatam trikasvabhave Sabde sukhadikam jighrksitam va tad indri-

yasya visayah syats,.
anipsite dviripatve syat karyasyaikaripata | 30 |

vadi ghranena $abdagrahananirapeksa buddhih sukhadinam anyatame vartate, tada

sa eva atmaikah syat. kim karanam.

indriyartho viSisto hy anekaripe ’pi vastunah |

s2-52 Cer Madhava (cf. PST 145,10-146,6) 5353 Re Madhava (cf. PST 147,9-15 and 147,17-148,7) 5454
Cer Madhava



18 Pramanasamuccaya 1.31-33

anekariipe hi Sabdadau yasmin buddhir vartate, sa evendriyasya visayah. sa caika

eva. samanas ca sparSadisu iti so ’yuktah.
tasmad varam prahanat sankhyester ekaikaripata | 31 |

pirvaprasiddhasarikhyadarsanad visistataram satyam eva’. karyasya jatibhedah
ekaikariipat karanad utpattih kalpyate. evam na vijatiyakaryam arabhate. na trika-

nam ekaripata.

yady api Sabdadigrahanamatra indriyavrttih pratyaksam, tathapi na sarvaprame-

yavisayam pramanam. kutah.
aSesavisaye vrttipramanasyavidhanatah |

indriyavrttisamvedakasya manaso lingadim antarena pramananabhidhanan nyinata.

tadvrttisamvedanam pramananyatame nantarbhavati.

naisa dosah. sssmartam hi tad vrttisamvedanamss kamadivat. yathoktam — sssmrti-
pratyaksavyavasayavisesass iti. tasmad indriyajiianam bahye ’rthe pratyaksam, indri-

yavrttau tv anantaram smartam iti cet,
smarto nananubhitatvad
anantaram manasaindriyavrttigrahakah smarto na yuktah, piirvam ananubhiitatvat.
yugapad dve bhavisyatah | 32 |

s7indriyavyavasayatadanubhityamanamanasor yugapad abhivyaktir upagatas; iti cet,

ssevam ca'® avisayanimitto visay1 syatsg.
sa ca, .apramanam

sa ca, ,indriyanubhavah pratyayah pramanam nokta iti vretav api pramanasiddheh
saiva nylnata. svasamvedyatvat kamadisu smarta iti na dosah. sssmrtipratyaksavya-

vasayavisesasg ity andhapadam evaitat.
tatha hindriyarthe ’pi smarto na sambhavati anantaramg,, manasa ananubhiitatvat.
na hi manasa bahyarthah pirvam anubhiitah

hanir va smrtir apy anyadar§ane [*

5555 PST 157,2 s6.56 C€ Sastitantra (cf. STEINKELLNER 1999: ST 10 and 11) s57_57 Ce Sastitantra (?)
5858 PST 153,350 50 Ce Sastitantra (cf. above n. 56) 60 Cf. PST 157,13

16 evam ca PST 158,1 (pratika) : evam api PST 153,3
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Pramanasamuccaya 1.33-35 19

indriyavrttimatranubhitatvad ananubhtite va smarto hanir va iti vasabdo vikalpar-
thah. katham hanih. yadi sindriyavrttisahajo bahye ’rthe manaso 'nubhavag, isyate,
yad uktam — gnaikarthakarinor indriyayoh kalpane samarthyam astis, iti, tad vyahan-

yate.

naisa dosah. smartadhikavyavasayapradar§anartham hi sahavyavasayakriya prati-
sidhyate. saha tu siddha eva g;kim bahyesv arthesv indriyamanobhyam saha vyavasa-
yahg; iti vyavasaye prasnah, g,samprate kale kenacid indriyena yuktam yada mano

bhavatig, iti prag uktatvat.
tathapi
smrter adhikam uktau"

yadi smartasya adhikoktyartham bahyarthe manasa saha pratisidhyate, tathda ssyatha
caindriyavyavasadye mano ’nuvyavasayam kurute, evam manasam vyavasayam

indriyam samvedayatags ityadi tasya
yaghato
tena bahyarthe smartas tan nasti.
yvadi mano bahyarthe vastuto vartate, tathapi
‘nyaksam aparthikam | 33 |
indriyantaranam bahyarthe vrttih aparthika prapnoti manasa pumso ’rthah krta iti.

tatha visayasvabhavagrahanasamarthyan na sarnkhyapratyaksam pramanam.

mimamsakanam tu gesatsamprayoge purusasyendriyanam buddhijanma tat praty-

aksamgg iti.
tatra
sad ity asadvyudasdya na niyogat sa gamsyate |
samprayogo hi niyamat sata evopapadyate | 34 |
asadvyudasartham na satprayogo yuktah.

pratiyogy atha nirdisto

s1-61 Cf. PST 163,3f (Re Sastitantravrtti?) 62-62 Ce Sastitantra (cf. STEINKELLNER 1999: ST 18 and 13)
6363 Ce Sastitantra (cf. STEINKELLNER 1999: ST 13) s4-64 C€ Sastitantra (cf. STEINKELLNER 1999: ST 16)
65-65 Ce Sastitantra (cf. STEINKELLNER 1999: ST 7) 565 Ce MSU 1.1.4 (first part)



20 Pramanasamuccaya 1.35-37

atha — indriyanams; samprayoga ity uktau Kena samprayoga iti cint@yam pratiyog-

isamprayogo gamyate, tadartham sadgrahanam iti, tathapi
viSisto ’ksasya kathyatam |
indriyasya viSista eva,arthah pratiyogi vaktum yuktam.

athapi syat — ggatra,atma,dader manahsannikarso vaktavyah. sa ca samanyena

sadgrahandad uktaes iti, tad apy ayuktam.

sanmatram sannikarse nakalpyam yata udahrtams | 35 |
sanmdtrasya purusena sannikrstatvam (samanyena”) siddham, yasmad asati tasya-
vrttih. ye ’pi hi mrgatrsnadipratyaksabhasah asantah, na taih saha kasyacit samprayo-
gah. deSaviSese tu stryopatapad utpanna visesa avyapadeSyas caksurbuddhisanni-
karsad vinapi tadarthena (samarthyar®) kramena bhrantasya manovijiianasya kara-
nam. rotato na tannisedhaya sadgrahanam yuktamy,.

atha, ;.,indriye sidati yo yasya va syat pra$astata |
72,73y0 yasminn indriye sidati, anyatravrttehss, tena tatsamprayogah. yo va yasya,in-
driyasya praSasto yogyatvena samyag uktah, tena tatsamprayogay, ity uktam.

tat sidaty anyad apy atrafijanades ca prasastata [* 36 |

tad iti vacanam upanyasartham. antard;, api rajahprabhrtaya indriye sidanti, na
kevalam artha eva, indriyasya praSastas ca,anjanapadalepa,adayo ’pi. atas tatsam-

prayoge ’piV pratyaksata syat.
naivam bhavisyati. yatha gamanad gaur iti vacane nanyad api gacchad gauh syat,
tathartha eva sadanat san syat, nanyat. tathda prasastasyapi vaktavyam iti visama
upanyasah, yatah
riidhav evamvikalpe ’pi'’ Sabdo ’ksavisaye na sah |
gosabdo gamanad gavi riidhah. na ca evam sacchrutih sadanat prasastataya va

indriyarthe ridha. tasmad evamvikalpe ’pi na sacchabdo yuktah.

o7 Cf. PST 169,10f 4565 Re MSTBh2? (cf. Re in PST 169,9-10) g Scil N PS 1.34 7470 PST 170,5
71-71 Ci'e PST 172,10f 70.70 Ce MSTBha™ (cf. PST 171,10-13, where a Mimamsaka defends the etymolo-
gies in PS 1.36ab against Dignaga). 73.73 Ci PST 171,10 74 Cf. PST 171,6

7 Cf. grags la de ltar brtags na ’ari K (correction inserted in Q 107a7)
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sssarvarthasamprayoge'® ca yad drstam'® riipasabdayoh | 37 |

vicchinnaprthuvijfianam? tan nairantaryabadhakam?';; |
yadi hi sarvarthesv indriyapraptih, yad ripasabdayoh vicchinnagrahanam indriya-
parinamadhikagrahanam ca tan na syat, indriyanirantaragandhadisu tayor adarsa-
nat.

buddhikaranasamagrim uktam muktva pramanatah | 38 |

yatah sa,

vrttikaro hy arthantaraphalavady-s aha — 7;buddhijanmano ’nyan na drsyam karyam
iti 7syato buddhijanma, tat pratyaksams ity uktam. atra ca yathoktatmadisamprayo-

gat samskara-adivato?? buddhikaranam anyan nasti, yat pratyaksam eva nirdesyams;.
.atheyam eveti
atha va karanasamagry eva pratyaksam ukta,
buddhijanmeti kim punah |

evam — satsamprayogah purusasyendriyanam pratyaksam ity alam uktam syat. tad

yata utpannam iti vikalpya kim buddhijanmand.
kim ca
arthendriyamanahpumssamyogah?® samskaravan yada | 39 |
buddhyutpadakasamagry ukta pratyaksena tat katham |

sarve hi tani samuditani naksam prati vartante. yo ’pi hi kalpayet — ssindriyartha-
sannikarsah pratyaksamyq iti, tasyapi dvisthatvad nendriya eva vartaniyam ity akal-

paneyam.

soZaur evayam asva evayam iti yato yanniScayo jayate, tat pratyaksamg, iti yad
uktam, tad apy ayuktam.

75.75 Ci VMMS 1053,33f (cf. FRAUWALLNER 1968: 73 [no source stated]; BECHERT 2004: 55) 76 Cf. PSV
introducing PS 1.42b 7777 Ce MSVa (cf. FRANCO/PREISENDANZ 1995: 82-84) 78.78 Ci PST 175,14;
180,10 (cf. PSV ad PS 1.41cd, end) 79 79 Re MSuVa (cf. PST 175,5f) s0-s0 Re MSuVa (cf. PST 176,1)

'8 sarvartha® PST 173,5 : samprapta® VMMS 19 drstam em. (cf. mthon ba yi K) : istam VMMS 20
°prthuvijianam (FRAUWALLNER) : °prthivijfianam VMMS 21 nairantarya® (FRAUWALLNER, °nair-
attaryya® VMMS) : nairantaryasya PST 173,4 (pratikal) 22 On the questionable adi cf. FRANCO/PREI-
SENDANZ 1995: note 11. 23 samyogah m.c. for sannikarsah (cf. yogah, PST 175,11, as synonym in this
context).



22 Pramanasamuccaya 1.40—42

gotvadiyogac cartho gotvaditvena pramiyate | 40 |
na cendriyadhiyah samarthyam asty arthesu yojane [*

tvanmatya gjindriyadhiyo gotvamadatradarsanasya tadasrayadarsanasya ca Saktir asti,
na tu tayor anusandhaneg;. na ca vinapi sambandhena gavadiniScayo yujyate. tasman
manaso viSesanaviSesyayor abhidhanabhidheyayo$ ca sarvo ’bhedopacaravikalpah,

nendriyadhih.
kim karanam. g;svasamvedyam hy anirde§yam ripam indriyagocarahg,.

anekadharmo ’pindriyartho yo ’sadharanena,atmanendriye ’vabhasamanas tad-
abhasajiianotpattihetuh, sa pratyatmavedya eva jiianasvamsavat. sa tadatmanda-
Sakyanirdesah, nirdesyasya samanyavisayatvat.

atha punah samanyakarenapi so ’rtha indriyavisaye sati sarvatha visayah syat,

sssarvatha narthavijiiane sthita pratyaksadhir bhavets;, [* 41 |

sspratyaksasabdo hi trisu vartate pramanajiianavisayesu. tatra pramane mukhyo
‘'nyayor upacaritah. tatra visaye pratyaksameyatvat pratyaksopacarah. jhane 'ksam
prati vrtteh pramanatulyatvat pratyaksopacarahg,. yadi ca dhi ripadisamanyakara-
lambana, sendriyanirapeksa’bhedopacarapravrtta naksaparatantra syat.

sarvatha ca,arthavijfianam icchato rupa,adinam gunatvasattajiianad indriyantara-
visaye sarficara ity gsaksanekatvavaiyarthyamgs iti pragss uktam. tasmad — asadhara-

nam eva visayasvariupam indriyagocarah.

tatha tavad g;yato buddhijanma, tat pratyaksamg; ayuktam.

buddhijanma yadisyeta

vasya ssbuddhijanma eva pratyaksam Srityatags ity asankd, tam pratyudgamyottaram

vaktavyam. arthantaraphalavadindg,

phalam anyan na labhyate |
katham krtveti cet,

buddhav eva hi jatayam tato ‘nyan na phalam bhavet | 42 |

s1-s1 Re MSTVa (cf. PST 176,8-9) s2-s2 PS 1.5¢cd s3-s3 Cf. PST 178,6f s4-s4 Re MSUBh? (cf. PST
178,2-4) ss-85 Cf. PS 1.22a g6 Cf. PS 1.21d'-22a s7.s7 Ce MSTV2 (cf. PSV ad 1.393") g3 g3 Re?
(“traditional" interpretation of MS{ 1.1.4 [cf. FRAUWALLNER 1968: 64]; cf. SV, pratyaksa, 56. g9 Cf. PSV ad
1.38c-39a' (there as attribute of the Vrttikara!); metrical in V and K, but should belong to the Vrtti (cf. HATTORI
1968: 170644).
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adhigamo hi phalam avasitam. sa cet pramanam, buddher ananyatvat phala,abha-
vah.

sobuddhes ca yadi janma.anyat samavayah svakarane |
sa pramanam sa tu kuto

janma vaisesikanam phalasya svakarane samavayah satta,adisamavayo va. fatra
yadi tavat samavayo' buddhijanmesyate, s;samavayah pratyaksam prapnotiy. tasya

ca nityatvad na kutascid utpadyate. tasmad ubhayathapi sa pramanam na yujyate.
*tha,ananyatvam aparthakam | 43 |

vadi buddher janma,ananyat, evam buddhir eva pratyaksam iti janmagrahanam
aparthakam .

buddhijanmani pumsas ca vikrtir yady anityata |

yadi ca buddhijanmani puman pirvavastham vikrtya pramatrtvenesyate, evam saty

anityah pumsah syat. tac canistam.
athavikrtir atmayam pramateti na yujyate | 44 |
avikrtau buddhijanmani pumso ’pramatravasthaya aviSistah pramdtrtvena na yujyate.

evam parabhimatam pratyaksam atra pramanam nopapadyate dosavac ca vakyam.

prathamah paricchedah.

0000 Ri SVT 1. 228,22-26; SVV 133,8-12 919 Cf. PST 180,7 (Re MSiBh?)
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Analysis of Pramanasamuccaya, chapter 1

Mangala: salutation (1ab) and purpose (1cd)
explanation
explanation of the Buddha’s attributes
explanation of the purpose: establishment of the (means of) valid
cognitions (pramana) and refutation of other theories

The number of (the means of) valid cognitions is two: perception and
inference (2ab’)
reason: there are only two objects, the particular (svalaksana) and
the general (samanyalaksana) (2°b-c’)
refutation of further kinds of (means of) valid cognitions
cognition of the combination (sandhana) of a particular and a
general (2°c-d’)
repeated cognition (asakrdabhijiiana) of the same object (2°d-3b)

The nature of (the means of) valid cognitions (3c- end of chapter 2)
Perception (pratyaksa)
Dignaga’s theory (svamata)

Definition: “a cognition free of conception (kalpanapodha)” (3¢)
definition of conception (kalpana) (3d)
five kinds of concepts: association with name, genus, quality,
action, substance
the reference of words
the reason for the name pratyaksa is the specific cause (4ab)
the definition is not incompatible with Abhidharma statements

and not incompatible with Abhidharma statements on the objects

of sense-cognition (4cd)
the object of sense cognition (5)

appendix to the definition
kinds of perception

mental perceptions (manasa): object-awareness (arthasamvitti)
and self-awareness (svasamvitti) (6ab), yogic perception (6¢d)

self-awareness of concepts (7ab)
apparent perceptions (pratyaksabha) (7c-8b)

Means (pramana) and result (phala) of perception

cognition is result; it is instrument only metaphorically as it arises

with the shape of an object (8cd)

or: self-awareness is the result of a perception with its two aspects

(akara), that of itself and that of an object (9-10)
proof of the two aspects of cognition

from the difference between the cognition of an object and the

cognition of this cognition (11ab)
from later recollection of the cognition of an object (11c¢)
proof of self-awareness (svasamvedana)

1,1-13
1,3-13
1,3-9

1,9-13

1,12-2,5

1,14-20
1,21-2,5

1,21-25
1,26-2,5

2,6-...
2,1-23,16
2,6-5,15

2,6-3,4
2,9-14

2,10-12
2,13-14
2,15-19
2,20-26
2,22-26
3,1-4

3,5-20
3,6-15

3,6-14
3,12-14
3,16-20
3,21-5,14
321-42

4,3-5,14
4,19-53

4,20-25
5,1-3
5,4-13
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2.12221
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2.1222112
2.1222113
2.12221131
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2.1222132
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2.122222
2.1222221
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2.1222311

from the possibility of recollection only of something

cognised (11d) 5,5-13
supportive arguments of impossible implications 5,7-13
infinite regress on the assumption of another cognition to
cognise the cognition of an object (12ab) 5,7-12
cognition could not shift between objects (12cd) 5,13
Refutation of other theories 5,16-23,16
Vasubandhu’s Vadavidhi 5,17-7,5
preamble: Vadavidhi is not a work of Vasubandhu or a work
of immature character (asara) (13) 5,17-20
Definition: “a cognition on account of that object (tato ’rthat)” 5,21
Refutation 5,22-7,5

if “object” means the object-condition (@lambana), this
definition contradicts the Abhidharma theory of four

conditions (14ab) 5,22-6,3
if “object” means only the object-condition, memory etc.
would also be perception (14cd) 6,4-6
object-condition refers to either the content or the cause
of cognition 6,7-24
if it means the content, the cognition would have merely
a conventional content, its object being an aggregate 6,10-14

if it means the cause, this contradicts the Vadavidhi's idea
that a cognition is named for its content, for the cause is the

single atoms not cognised as such (15) 6,15-24
the senses would also be object-cognition, being also
different when causing apparent perceptions 6,23-24

a cognition cannot be designated without reference to its
content; designation refers to a universal; the content itself
cannot be designated (16) 6,25-7,5

Nyaya 7,6-9,27
Definition of Nyayasiitra 1.1.4: “Perception is a cognition
arisen from a contact between sense and object, is inexpressible,

non-deviating, and of determining nature.” 7,6-7
Refutation 7,8-9,27
refutation of the terms (visesana) 7,8-8.,9
deficiency of the terms (17ab) 7,9-19

deficiency of “inexpressible” (avyapadesya) 7,10-12
deficiency of “non-deviating” (avyabhicarin) 7,13
deficiency of “of determining nature” (vyavasayatmaka) 7,14-19
also if “nature” means “result” 7,18-19
uselessness and insufficiency of the terms for defining the
nature of this cognition 7,20-23

deficiency of “arisen from a contact” (sannikarsotpanna):
neither distant nor larger objects could be perceived (17cd) 7,14-8.9

senses do not occur beyond their physical seats (18a) 8,1-5
if they do, they are ineffective or should be able to grasp also
hidden objects (18b) 8,6-9
the definition is too narrow if only five senses are assumed 8,10-23
perception of lust etc. (sukhadi) is not included (18c¢) 8,11-14
or the mind (manas) must be a further sense (18d) 8,15-23
if mind is accepted because not denied, to mention other
senses would be useless (19ab) 8,18-23
problems in the Nyaya-theory that the means and result of a
cognition are different 8,24-9,26
if a cognitions as the means already determines, there is no
result (19¢) 8,25-9,18

if cognition of a qualification is the means and of the qualified
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the result, the resultant cognition is not of the qualification (19d) 9,1-18
also not, if the cognition of a qualification is to be the cause

of the cognition of the qualified 9,6-8
if the qualification is cognised, the qualified is not. Then
there is no result and thus also no means (20a") 9,9-18

if the cognition of a qualification is both means and cognised
object, the cognition of the qualified must be the same (20'ab) 9,12-18
the result of a cognition as the cessation of ignorance, doubt

and error is not different from the means 9,19-26
because ignorance, etc. do not always occur of necessity (20c) 9,21-22
because cessation as an absence cannot be a result (20d) 9,23-26

Vaisesika 9,28-13,28
VaiSesika theories 9,28-10,3

Definition of VaiSesikasitra 3.1.13: ’That (cognition) which
is arisen from a contact between soul, sense, mind, and object
is (as perception) different (from other means of cognition).” 9,29

theories on means and result 10,1-3
”some”: means is the contact between sense and object,
result is the cognition 10,1-2
“others”: means is the contact between soul and mind 10,2-3
Refutation of VSt 3.1.13 10,4-12
incompatibility with their Sastra 10,4-12

incompatibility with VSt 10.4 regarding doubt and
determination as explained by the explanation of percption
and inference: determination presupposes conceptual
activity (vicara), thus is not the same as cognition arisen
from the fourfold contact; the latter is bare presentation

(alocanamatra) of an object 10,4-7
undesired consequences in the theories of “some” and
“others” 10,8-12
under the theory of “some”, it follows that an object is
grasped in all aspects 10,8-10
under the theory of “others”, means and result would have
different objects 10,11-12

Refutation of VSii 8.6 and 7 (Cee!): “Perception depends on
universals and limitationals as well as on substance, quality
and motion”: as mere presentation this cognition has no
connection with qualifiers; qualifiers and the qualified are

grasped by different senses (21ab) 10,13-13,25
refutation of this explanation of perception with regard to
substance (dravya) 10,21-13,23
the object of different senses cannot be one (21¢) 10,21-13,6
its cognition would not be sense-perception, for the
difference of senses would then be useless (21d-22a) 10,27-12,18
senses grasp variations of the specific objects, but not
objects of other senses (22b) 11,9-17

if one substance were grasped by different senses,
also colour, etc. would be grasped by all senses (22c¢) 11,18-12,11
colour, etc. are not restricting their senses through
their specific properties, otherwise tactual and visual
sense could not function in regard to substance, number
and motion (22d") 11,21-12,11
the assumption that substances can be grasped by any
sense because such restricting properties are absent is
contradicted by VSui 4.1.11 “Because of their non-
existence there is no deviation (of other senses).”
(22'd-23a") 12,1-7
it is also contradicted by reason, since non-grasping
through another sense as an absence of grasping
cannot be caused by a specific property such as
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2.1233112

2.12331121

2.123311211

2.12331122

2.123312

2.1233121

2.1233122

2.12331221

2.12332

2.1234

2.124
2.1241

2.1242
2.12421

2.124211

2.124212

2.124213

2.1242131

2.1242132

2.1242133

2.1242134

2.12422

2.124221

2.1242211

2.1242212

2.1242213
2.124222

2.1242221

colourness (23'ab')
the object of one substance’s cognition is a conceptual
construct based on the memory of different sense
cognitions (23'b)

undesired consequences with the assumption that the object

of one sense can be different as the qualified and the
qualifier (23cd)
substance would be grasped by all senses in accordance
with VSt 1.1.7 “... having substance, ... are common
to substance, quality and motion” and VSt 1.2.8-9 (Cee!)
“Being is not a substance, because it has one substance.”
refutation of a Vaisesika-interpretation of “because it
has one substance” as “because it occurs in substance.”
if visual perception of fire had the content “it is hot”,
temperature would also be visible.
to infer the difference of the qualifier and the qualified from
their being objects of different senses is not inconclusive
objection (24a')
refutation: the objection is a futile rejoinder (jati). (24'ab)
refutation of the assumption that even if the sense is one
the object may be different because of the difference of
cognitions. (24cd)
refutation of the Vai$esika explanation of perception (cf.
2.1223) with regard to qualities, etc.
Refutation of “arisen from a contact”: reference to the
Nyaya section (cf. 2.122213, 17c-18b)

Sankhya
Definition of the Sastitantra: “The function of ear, skin, eye,
tongue and nose as directed by the mind is the means of the
valid cognition perception when operating towards grasping
sound, a tangible, colour, taste and odour respectively.”
Refutation
according to this definition and the Sankhya theory of the
three constituents (guna), a function of senses with regard to
their specific objects is impossible (svavisayavrttyabhava).
the senses would have to be infinite (25a")
or one sense would grasp all objects (25'a)
the assumption of a different configuration (samsthana) of
the three constituents for the classes of respective objects
is impossible:
configurations of something long would be grasped by
two senses, the tactual and the visual (25b")
configurations as objects of the other three senses would
not be perceived (25'b)
if difference of classes were due to configurations, many
configurations would occupy the same place (25'c)
there would be no difference between configurations of
different classes (25d")
the function of senses is neither possible with regard to a
mere class of objects (jatimatra) nor to the three constituents
as qualified by a class (jativisistasukhadi)
in the case of a mere class, i.e. a configuration
the specific nature (svabhava) of the objects would not be
perceived (25'd)
the difference of objects of the same class would not be
perceived (26a')
or sense-function would be conceptual (26'ab)
in the case of the three constituents being qualified by class-
configuration
sense-function would also be conceptual (26¢")
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12,8-11

12,12-18

12,19-13,4

12,19-13,2
12,26-13,2
13,3-41,11-12
13,7-23
13,7-11
13,12-23
13,20-23
13,24-25

13,26-27

14,1-19,19

14,1-3
14,4-19,19

14,4-154
14,4-8
14,9-13
14,14-15,4
14,17-19
14,20-23
14,2427
15,1-4
15,5-18,6
15,6-15
15,6-10

15,10-13
15,14-15

15,16-16,24
15,16-18
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2.1242222112
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2.124222221

2.124222222
2.1242223

2.124223

2.1242231

2.1242232

2.12422321

2.12422322

2.124223221

2.124223222

2.12422323

2.12423
2.124231

2.1242311
2.12423111
2.124231111
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2.1242311112

2.124232

2.125
2.1251

2.1252
2.12521
2.125211
2.1252111
2.12521111

2.125211111

the constituents are grasped neither individually nor

collectively 15,19-16,19
not individually 15,20-16,11
because the constituents are not individually the nature
of sense-objects (26'c) 15,20-16,10
if no difference is assumed, sense-objects could not be
an effect of the constituents (26d-27a) 15,23-16,5
and the constituents would still not be grasped (27b)  16,6-10
not collectively 16,12-19
because each sense-function would have to have
similarly various aspects (27c") 16,12-15
all senses would have the same object (27'c) 16,16-19
there is no conformity (anuvrtti) of the senses to the
different object-configurations (27d) 16,20-24

sense-function is also impossible with regard to configurations
of the constituents, if assumed to be different
(Madhava’s theory) (28a) 16,25-18,6
because senses would have to be infinite (28b) 17,6-7
detailed refutation of Madhava’s theory 17,8-18,2
Madhava’s explanation: primal matter consists of different
atoms configurated by the three constituents; as effects
these are sense-objects (28c-29b) 17,10-15
refutation: atoms with three constituents cannot be grasped

as a single effect (29cd) 17,16-18,2
transformation of three to one is impossible (30ab) 17,19-21
oneness of the sense-object cannot result from
preponderant (utkata) or cognitively intended
constituents (30c-31b) 17,22-18,2

Madhava’s idea that different classes of sense-objects

result from respectively different atoms is superior to

traditional Sankhya, but not the idea that the three

constituents are of one nature (31cd) 18,3-6

the definition is too narrow (nyinata) 18,7-19,18
because the function of the mind (manas) would not be
mentioned at all in this system (32ab) 18,7-19,15

mental cognition of sense-functions cannot be memory (32¢) 18,12-19,15
simultaneous function of sense and mind is impossible (32d) 18,17-19,15
mental cognition of sense-function is not mentioned (33a") 18,20-19,15
it would contradict the s@stra or would be the memory of
another seen object (33'ab) 18,24-19,8
it would also contradict the sastra, if memory were meant
to be ascertaining an external object in addition (adhikam)
to sense-functions (33cd") 19,9-15
if the mind were to function with regard to external objects, other
senses would be useless (33'd) 19,16-18

Mimamsa 19,20-23,15
Definition of Mimamsasiitra 1.1.4: “The arising of a cognition

when there is a contact of the senses of a person with something

existent, that is perception.” 19,20-21
Refutation by refuting the definition’s main terms 19,22-23,15
refutation of the term “existent” (sat) 19,22-20,25

the term is redundant: it does not serve to exclude something
non-existent, for contact occurs only with something

existent (34) 19,22-20,25
it does not refer to a specific object as the counterpart
(pratiyogin) of a sense (35ab) 19,26-20,12

it does not refer to the counterparts of sense, mind and
soul in general (35cd) 20,5-9
it does not serve to exclude the contact with something

non-existent 20,9-12



2.1252112 sat does not refer to something which “sits” (sidati) at

a sense or which is “apt” (prasasta) to a sense (36) 20,13-25
2.12521121 the word sat is not commonly used (riidha) for sense (37ab) 20,20-25
2.12522 refutation of the term “contact” (samprayoga) (37c-38b) 21,1-5
2.12523 refutation of the term “arising of a cognition” (buddhijanma) 21,6-23,10
2.125231 in the Vrttikara’s (i.c. Bhavadasa’s) interpretation:
“perception (as means) is that from which cognition
arises” (38c-39a") 21,6-22,20
2.1252311 the term “arising of a cognition” would be redundant (39'ab) 21,11-15
2.1252312 all relevant causes do not function with regard to the
sense (39¢c-40b) 21,16-21
2.12523121 if the cause is limited to the contact of a sense and an
object, still the contact is related to more than the sense 21,19-21
2.1252313 refutation of the interpretation “perception is that by means

of which a determining cognition (niscaya) arises”, because
the senses lack the capacity of connecting a universal with

an object (40c-41b) 21,22-22,19
2.12523131 a cognition of something in all its aspects is not
perception (41cd) 22,11-19
2.125232 in the words of the Stitra: “the arising of a cognition is
perception” 22,21-23,10
2.1252321 if “arising of a cognition” is the means, there is no result (42) 22,23-23,2
2.1252322 if “arising” is the means as different from cognition, 23,3-7
2.12523221 the latter would, as a means, be inherent in its cause, and
inherence (samavaya), being eternal, cannot arise (43a-c) 23,3-7
2.1252323 if “arising” is not different, the word is redundant (43d)  23,8-10
2.12524 refutation of the term “person” (purusasya) 23,11-15
2.125241 if the soul changes (vikrti) with cognition, it is not eternal (44ab) 23,11-13

2.125242 if it does not change, it is not a cognising agent 23,14-15
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Abbreviations and Literature

General Abbreviations

AJG
ASG
BBS
GOS
IMJIG
K
MESB
MUSS

Q

STTAR
T
TSWS
\Ys
VOAW
WZKS

Sri Atmanand Jain Granthamala

Anantasayanasamskrtagranthavalih

Bauddha Bharati Series

Gaekwad’s Oriental Series

Jianapitha Murtidevi Jaina Granthamala, Sanskrit Grantha

Tibetan translation by Kanakavarman and Dad pa’i §es rab (Q 5702)"
Miszellen zur erkenntnistheoretisch-logischen Schule des Buddhismus
Madras University Sanskrit Series

The Tibetan Tripitaka. Peking Edition. Ed. D. T. Suzuki. Tokyo — Kyoto 1955-
1961.

Sanskrit Texts from the Tibetan Autonomous Region

Tibetan ( V=K)

Tibetan Sanskrit Works Series

Tibetan translation by *Vasudhararaksita and Sen ge rgyal mtshan (Q 5701)"
Verlag der Osterreichischen Akademie der Wissenschaften

Wiener Zeitschrift fiir die Kunde Siidasiens

Primary Literature

AK

AKBh

TAV

TR

TSP?

Abhidharmakosa (Vasubandhu): cf. AKBh

Abhidharmakosabhasya (Vasubandhu) - Abhidharmakosabhasya of
Vasubandhu. Ed. P. PRADHAN. (TSWS 8) Patna 1967: K. P. Jayaswal Research
Institute.

Tattvartha(raja)varttika (Akalanka): Tattvartha(raja)varttika of Akalarnka. Ed.
MAHENDRA KUMAR JAIN. (JMJG 10) Benares 1953.

Tarkarahasya. Ed. PARAMANANDAN SHASTRI. (TSWS 20) Patna 1979: K. P.
Jayaswal Research Institute.

Tattvasangrahapafjika (Kamala$ila): Tattvasangraha of Acarya Shantaraksita

ee] —>

Shastri. 2 vols, (BBS 1,2) Varanasi 1968.

' For the reasons why I do not refer to Profesor Hattori’s edition of this text (HATTORI 1968: 174-237) cf.
STEINKELLNER 1971.



DNC 1
DNC 2

NM

NMu

NR

NV

NSu

PVA

PVP

PVV

PS
PSV

PST

MSu

MSuaBh*

MSaVv*

VMMS
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Dvadasaranayacakra (Mallavadin): cf. JAMBUVIJAYA 1966.
Dvadasaranayacakra (Mallavadin): cf. JAMBUVIJAYA 1976.

Nyayamanjari (Jayanta) - Nyayamanjari of Jayantabhatta with Tippani —
Nyayasaurabha by the Editor. Ed. K. S. VARADACARYA. 2 vols., Mysore 1969,
1983.

Nyayamukha (Dignaga): cf. KATSURA [1] - [7]

Nyayaratnakara (Parthasarathimisra): Mimamsaslokavartika by Kumarila
Bhatta with the commentary called Nyayaratnakara by Parthasarati Misra. Ed.
RAMA SASTRI TAILANGA. Benares 1898-99.

Nyayavarttika (Uddyotakara): Nyayabhdasyavarttika of Bharadvaja
Uddyotakara. Ed. ANANTLAL THAKUR. New Delhi 1997: Indian Council of
Philosophical Research.

Nyayasutra

Pramanavarttikalankara (Prajiiakaragupta): Pramanavartikabhdasyam or
Vartikalankarah of Prajiidkaragupta. Being a commentary on Dharmakirti’s
Pramanavartikam. Ed. R. SANKRTYAYANA. Patna 1953.
Pramanavarttikapaijika (Devendrabuddhi): Q 5717b Che 1-390a8.
Pramanavarttikavrtti (Manorathanandin): Dharmakirti’s Pramanavarttika with
a commentary by Manorathanandin. Ed. R. SANKRTYAYANA. Patna 1938-
1940.

Pramanasamuccaya (Dignaga)

Pramanasamuccayavrtti (Dignaga)

Pramanasamuccayatika (Jinendrabuddhi): Jinendrabuddhi’s Pramana-
samuccayatikd Chapter 1. Critical edition by ERNST STEINKELLNER, HELMUT
KRASSER, HORST LASIC. (STTAR 1.I) Beijing-Vienna 2005.

Mimamsasiitra

Mimamsasiitrabhasya used by Dignaga

Mimamsasitravrtti (Bhavadasa) used by Dignaga

Vadanyayatika (Séntaraksita): Dharmakirti’s Vadanyaya. With the
Commentary of Santaraksita. Ed. RAHULA SANKRTYAYANA. Patna: (Appendix
to JBORS 21 and 22) 1935-1936.

Visuddhimargga Mahasanyaya (Parakramabahu II): Visuddhimarggaya ...

mahasanya sahitay. 3 vols., ed. BENTARA SRADDHATISYA, Kalutara 1949-
1954.
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VSa Vaisesikasutra: cf. VSaV

VSiBh Vai$esikasiitrabhasya used by Dignaga

VSaVv Vaisesikasttravrtti (Candrananda): cf. JAMBUVIJAYA 1961.

Vibh Vibhiticandra’s marginal notes in PVV

SV Slokavarttika (Kumarila): cf. SVV

SVT Slokavarttikatika (Sucaritamisra) - Mimamsaslokavarttikam Sucaritamisra-

pranitaya Kasikakhyaya Tikaya sametam. 3 parts. Ed. K. SAMBASIVA SASTRI
(parts 1,2), V. E. RAMASVAMI SASTRI (part 3). (ASG 90, 99, 150) Trivandrum:
Government Press 1926, 1929, 1943.

SVV Slokavarttikavyakhya (Umbeka) - Slokavarttikavyakhya tatparyatika of
Umveka Bhatta. Ed. S. K. RAMANATH SASTRI, revised by K. KUNJUNNI RAJA
and R. THANGASWAMY. (MUSS 13) Madras: University of Madras 1971.

ST Sastitantra
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